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FOREWORD

The- original of this pamphlet was
prepareq at the request of the Church
History Club of the University of
Chicago and was read before that
Club, February 28, 1907, by the
author, following which it was ·published in Chicago. This revised edition is published in response to many
requests. It is sent forth with the
hope that it may help in the fulfillment of the apostle's prayer, "that
ChFist may make His home in your
hearts through your faith; so that
having your roots deep and your
foundations strong, in love, you may
become mighty to grasp the idea, as
it is grasped by all God's people, of
the breadth and length, the height
and depth-yes, to attain to a knowledge of the knowledge-surpassing
love of Christ, so that you may be
made complete in accordance with
God's own standard of completeness."

'THE FRIENDS
Their History, Organization and Principles
of Faith and Practice
The message of Friends centers in that most
universal of human interests, the life of God in man.
Seekers, whose heart hunger has urged them to
the quest of God, have abounded in every age.
Hence tb,e position of the Friends cannot be said to
be unique. It is a way of life founded upon principles of universal application. These principles were
by no means first given to mortal man through
George Fox and his companions, nor was the Quaker
movement, which had its rise in the English Commonwealth near the middle of the Seventeenth
Century, the propaganda of a new gospel. Mysticism, types of which contained the root principle of
Quakerism, has had sporadic manifestations
throughout the centuries. There was, however,
little tendency for the mystics to thrust their views
upon others except by the example of their Godly
lives. Certain of the anti-Catholic parties of the
Middle Ages, and groups of the Anabaptists held,
but without emphasis, some of the distinctive doctrines that were afterwards embodied as essential
parts of the Quaker faith.
The Society of Friends was, however, the first
and so far as I know, is the only organization that
has for its root principle the experience of the I:nner
Light or the Christ Within. I say experience, for
to the early Friends the Inner Light was an experience rather than a doctrine or a philosophy. To
them the divine presence was as real as the material
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world. For an interpretation of such a faith one
must look not in theological dogma, but in the lives
of its followers. Let us, then, examine something
of the history of its rise and development.
George Fox was the son of a Godly weaver of
Fenny Drayton, Leicestershire, England.
His
mother, he tells us, was of the stock of the martyrs.
Though nominally an Anglican, the atmosphere of
his early life was that of the Puritan Church of the
Civil War. It is worthy of notice that the Quaker
movement, though having its rise in the midst of
the Anglican Church, was scarcely at all influenced
by its theology.
Fox's own record of his inward struggles as he
sought for spiritual help from priest and preacher,
is a classic in religious literature. When at last he
found light and peace he received it as Paul says
he received his apostleship, "not of men, neither by
man, but by Jesus Christ." I. heard a voice," writes
Fox, "which said, 'There is one, even Christ Jesus,
that can speak to thy condition.' " In the light of
his future labors, who can doubt that there was an
incursion of a Larger Life into the consciousness of
his own soul, and that he "experienced God." "Inward Life," he continues, "sprang up in me." "I
saw by that Light and Spirit which was before the
Scripture were given forth.''
Aflame with this message he went forth to
preach, and not without success. His preaching
found a response in the hearts of hundreds for he
spoke to their condition. With a most profound
personality, with a giant's strength in all that concerned religion, with a deep knowledge of God and
a clear insight into his own soul, he was enabled
to correlate the facts of human experience in such
a way as to present God as real and personal to men
of all classes. Thousands flocked to hear him.
Meetings for spiritual worship sprang up all over
6

England. . At first they called themselves the
Friends of Truth, and later adopted the name,
Society of Friends. Within seven years there were
associated in gospel labors no less than sixty-two
ministers, whose only ordination was a divine call.
Most of them were youthful, scarcely any being past
the prime of life.
Their missionary effort was not confined to
England. They invaded foreign countries. By the
year 1660 they had visited in missionary effort what
is now the United States, Germany, France, Italy,
Norway, Turkey, Switzerland, Palestine, Barbadoes,
Bermuda, Jamaica and Newfoundland: There is a
record of how, shortly before this, while scores were
languishing in the dungeons of England and while
Quaker missionaries were being hanged on Boston
Common, this poor, persecuted sect raised 490tb,
13s, 5d, for foreign missionary work, and this was
more than forty years before the founding of thtl
Society for the Propagation of Christian Knowledge,
and nearly seventy years before the beginnings of
Moravian missions. Prof. Thomas says, "The missionary activity of the early Friends has, perhaps,
only been equaled in modern times by the Jesuits."
This period was a time of religious intolerance.
All non-conformist bodies passed through severe
testings and none suffered more than the Quakers.
Indeed, they had some jewels in their crown of persecution which others did not wear. Not only did
they suffer in common with the Baptists and Independents, but two characteristics, distinctive of the
sect, made the arm of English law fall even more
heavily upon them. In the first place, when haled
before magistrates, they refused to remove their
hats, because that would be a sign of homage. To
them, honoring those in authority consisted in living
sober, Godly lives. They consistently refused to
recognize rank in any degree. Their petitions to
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the king were addressed in the simple words, "Friend
Charles." Second, their high regard for the truth
prevented their cheapening it by taking an oath.
This was a frequent cause of imprisonment.
Something of the extent of their persecutions
can be learned from a letter of George Fox to the
king. Under the Commonwealth 3,173 Friends had
been put in prison, thirty-two dying there. In the
first two years after the Restoration 3,068 had been
imprisoned. Among those who died in j:ail were
prominent ministers. Hubberthorne and Burrough
died in Newgate in 1662. Francis Howgill refused
to take the oath of allegiance and died in Appleby
jail in 1668. The words of the saintly William Dews ..
bury will suffice to show the spirit of those heroes.
He was one of Fox's earliest converts, and in all
spent nineteen years in prison. On his deathbed,
recalling the providences of God in his life, he said, '"Therefore, Friends, be faithful, and trust in the
Lord your God, for this I can say, I never since
played the coward, but joyfully entered prisons as
palaces, telling mine enemies to hold me there as
long as they could. And in the prison-house I sang
praises to my God, and esteemed the bolts and
locks put upon me as jewels, and in the name of the
eternal God I always got the victory." And again,
what more stirring chronicle of fidelity to truth is
there than the story of William Robinson, Marmaduke Stevenson, Mary Dyer, and William Leddra,
who were New England's contribution to the roll of
Quaker martyrs ?
Three streams of influence flowed out from
these persecutions. Two of these concern history in
general. The other which I shall mention first, has
to do mainly with the Society itself.
In the first place, the harsh treatment accorded
the early Quakers, which may in a few cases have
goaded them to excesses, in the main resulted in
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keeping them close to fundamentals. It gave them
the opportunity of exemplifying, in a very effective
way, that body of truth which they believed had
been committed to them.
In the second place, the faithfulness and patient
endurance of these Godly men and women did more
to establish freedom than volumes of treatises on
religious liberty. The Quakers who went to Boston
have been branded as fanatics because they went
there in defiance of known laws. But who can tell,
indeed can anyone tell until the issues are all in,
how much their untimely death has contributed to
the liberty which we prize today? It is possible
that their death was mor e potent in revealing Christ
to the Wes tern World than their lives could ever
have been.
In the third place, the persecutions resulted in
the founding of Pennsylvania, rightly called, "A
Quak.e r experiment in government." Of this colony
Lodge says, "The oppression of New England and
Virginia, of Congregational and Episcopal, was unknown" in Pennsylvania, and here, "toleration did
not rest on the narrow foundation of expediency to
which it owed its early adoption in Maryland."
"That it," says Applegarth, referring to the political
government of the Friends, "had accomplished all
it proposed to do, few denied."
These things being true, the student of history
will ask, "Why have not the Friends, in view of
their presageful though troublous beginning, been
a larger factor in the religious world?" I would
answer at once that the number of the Friends has
by no means measured their influence. As to wh~r
they have not drawn to· themselves larger numbers,
various reasons have been suggested. The writer
alone should be held responsible for the few here
put forward.
First, the prevalent modern ideas of patriotism, to
9
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which mediaeval butchery and strife gave birth, are
incompatible with the principles of Quakerism.
Consequently at the time of the Revolutionary War
in America and at other times when stress of war
obtained, the Quakers were compelled to choose between the two, and many chose the less thorny and
more gilded path of patriotism. All the more honor
to those who remained steadfast, and they would,
no doubt, have rallied and thrived as at the beginning had not other distintegra ting elements entered
into the denominational life.
Second, there are certain practices which, when
they were adopted by Friends, were necessary and
powerful means, but which became repellant to
younger Friends when they crystallized into fixed
and meaningless customs. They rightly reasoned
that the requisite of true religion was not coats of
a certain cut, nor was the spiritual life neeessarily
promoted by the use of an antiquated pronoun, however much of worthy sentiment might be associated
with those things. Moreover, hundreds were summarily disowned for no other reason than that they
married out of the Friends Society, a practic4e which,
though disastrous to Friends, infused some splendid
blood into other denominations.
Third, in common with other Protestant bodies,
the Friends suffered severely from the spirit of
division that took hold of the various denomi:hations
during the first half of the last century. As a
result, we have Gurneyites, Wilburites, Hicksites,
Conservatives and Progressives. Some of these became distinct divisons. We bow in humility as we
think of how too often strife and contention supplants good will and co-operation. Individual responsibility before God is a wonderful doctrine, but
individualism apart from the unity of the Spirit is
disastrous.
Fourth, the mo,st fatal defect of the Quakerism
10

of the 18th and 19th centuries was a narrowed
conception of that mighty doctrine of immediate
revelation. This narrowness tended to crush out
the life principle of the message of Quakerism.
During this period there grew up a feeling that
divine messages in meetings for worship could only
be received and delivered under conditions which
Friends arbitrarily fixed.
This feeling, which in
its operation amounted to canon law, demanded that
Friends gather with their minds void of any knowledge of what the service should be. Custom, however, gave over the first thirty minutes, more or less,
to silence, too often arid, after which an unpremeditated message might be given in an unctuous tone
of voice. The development of this scheme into a
fixed custom proved almost fatal to Friends. It
came to be scarcely different in principle from the
arbitrarily fixed channel of the Romanist who believes that a divine revelation can come only when
the pope speaks ex cathedra. Moreover, this narrowness resulted in a lack of preparation and a
consequent poverty of thought on the part of the
ministry which was in itself an evidence of the
dearth of divine power. There were many notable
exceptions to this condition, both in individuals and
in meetings. These exceptions preserved the life
of the Society, a life which was not less vigorous,
though less ostentatious, than the life infused by
the revivalists of the latter part of the 19th century.
I speak with great frankness of these things, because the very height of tb.e position in which we
place ourselves, exposes us to the most subtle temptations.
·
Notwithstanding these contrary winds that
would have swept into oblivion a less vigorous body,
the Friends have steadily kept to their course.
There are many who confidently affirm that the
Quakers at the present time show more signs of
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vigor and growth than at any time since the close
of the 17th century. The challenge of the situation
growing out of the recent Great War has caused
many Friends to feel a new scorn for the selfish way
of life and to dedicate themselves to the great
adventure of making workable the implications of
the Quaker testimony in the life of the world.
American Friends carry on missionary work in
ten different countries. Their int erest in the Indians,
freedmen and in other lines of philanthropy is well
known. The disaster of war has called forth notable
activities in reconstruction in France and child feeding in Germany and Austria. The international service of Friends both in missionary and relief work has
gripped the imagination of the young life of the
Society in a way that is _wholesome and heartening.
There are in this country ten colleges in control of
Friends, some of which are well equipped and are of
the hightest rank as educational institutions. More
than twenty secondary schools are supported by the
churC.h, a few of which have attained national fame.
The organization of the Society of Friends, or
the Friends Church as it is frequently denominated,
differs considerably from that of any other Christian body. It has some features of both the Congregational and Presbyterian types, but it cannot be
said to follow either. It does not profess to be,
except in spirit, of the New Testament type. It is
essentially the product of the Quaker conception of
Christian doctrine and practice. That is to say, the
sense of the personal leadership of the Spirit of Go::l
pervades not only the worship, but the business
affairs as well. Some may say that this being the
case then the church government of the Friends
must logically be a theocracy! Yes, it should be a
theocracy, not of the old Hebrew world order, but
rather as in Paul's thought, "a colony of Heaven."
In the individual life of the true Quaker, the Kingdom of Heaven has already come.
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It is true, however, that the Friends, ever since
their beginning have found it convenient to organize
for the furtherance of the objects for which the
denomination exists. It cannot be said that in
theory they are irrevocably committed to any single
form of church government. But it should be noticed that the field from which they could select
a form of government was considerably narrowed
by the fact that they could not consistently adopt
a policy that had in it the recognition of rank.
With Friends there can be no difference of rank,
not even a clergy and laity. Differences of gifts
there may be, and are. At no time has the organization of the Friends been distinctly congregational,
though it has generally been democratic. In recent
years in the organization of the Five Years Meeting,
there has been a definite step tovrnrd a representative form of government, this because of the
scattered condition of the membership.
This consideration of the history and organization of the Friends only helps to prepare us for the
more important study of those principles of faith
and practice which put in living forms have generated its activities and made possible its history, for
Quakerism is first of all an organism, then afterwards an organization.
· It is not the purpose here to speak of what are
commonly termed the great fundamentals of faith
which the Friends hold in common with many other
Christians, but to confine the remainder of this paper
principally to distinctive doctrines of the denomination.
The key which unlocks the chambers of this
Quaker organism and makes clear and rational to
us its peculiarities, is the doctrine of the Inner
Light. The term "Inner Light," like most theological terms of long use, is difficult of definition, and in
defining it I prefer to let others speak. Robert
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Barclay, the theologian of early Quakerism says,
"as the capacity of the man or woman is not only
in the child but even in the very embryo, even so
Jesus Christ himself, Christ within, is in every
man's or woman's heart, as a little incorruptible
seed." Again, "We understand this seed to be a
real spiritual substance." It is "a holy substantial
seed which many times lies in man's heart as a naked
grain in the stony ground." Again he says, "That
inward and immediate revelation is the only sure
and certain way to attain the true and saving
knowledge of God."
A more modern exposition of this doctrine is
given by Dr. R. M. Jones. He says that there are
three w~ys in which the primitive Quakers used the
term Inner Light: "As a Divine Life resident in
the soul, as a source of guidance and illumination,
and as a ground of spiritual certitude.
"What shall \.Ve say," he asks, "of this view,
judged in the. light of more adequate psychological
knowledge?
"This third aspect of the doctrine--the self.
demonstration of spiritual experience- is essentially
right. It is in harmony with the profoundest philosophicial movement of the modern world. It has
been settled for all time that the criterion of truth
is to be found in the nature of consciousness itselfnot somewhere else.
"That I am I, is the clearest of all facts, but
nobody could prove it to me, if I lacked the testimony
of consciousness . I know that I have found freedom
from sin, joy in union with the Infinite Spirit, peace
through forgiveness only because l lmO'w it, because it is witnessed within, not because "iOme man
in sacred garb has annourlC•~d it, or because I have
read in a book that such an experience might be
mine ----- - - - - -· The final test of everything in
religion is the test of experience. Luther made this
14

principle fundamental in salvation. Salvation springs
out of the soul's faith, and is known within. · He
made every slight use of his great principle. The
Quaker universalized it. ------ · The first aspect of
the Inner light- that there is something of God in
every human life- is not so easily settled. Theologically, as against Calvapism, the Quaker was
assuredly right. His position is unmistakably well
founded in Scripture teaching, and there is a solid
mass of support for it in the writings of the
'Fathers.'
"But does psychology give any ground for
such a view? Is the doctrine founded in the nature
of things? Both yes and no. There is something of
God in every human life. As Fox was fond of
saying, there is something in man which reveals
his sin to him. To be conscious of finiteness implies
that consciousness has an infinite aspect which
transcends the finiteness of which it is aware.
" 'Thou wouldst not seek God,' says Pascal, 'if
· thou hadst not found Him.' Every analysis 0£
personality discovers the fact that God and man
are inherently bound up together. Probe deep
enough into any self and you come upon God. The
Quaker felt this truth profoundly.''
In regard to the second point- as a source of
guidance and illumination-the Friends, I may add,
have differed, though not radically, from many
members of other denominations, in that they have
placed more emphasis on Divine guidance as a
personal experience.
It should be noticed here that the belief of all
the early Friends and of most of the later
Friends in the divinity and redemptive work of
Jesus Christ is very clear. T.h e Christ within is
t.h e Christ of history- the same Person who trod the
hills of Judea and the lanes of Galilee; who healed
the sick, fed the hungry and taught the ignorant;
15

who, through love for sinful man, died upon the
cross; and who, by His resurrection, became the
exponent of eternal life, not merely as a future
hope, but as a present reality to those that believe
in Him.
The Friends of both earlier and lat~ar times
have regarded the Scriptures as a Divine revelation
and have constantly appealed to them as a means
of illuminating their messages. They do not; however, believe that the Divine revelation is confined
to any one age or people, any more than Divine love.
Again I quote Barclay: "The Scriptures' authority
and certainty depend upon the Spirit by which they
were dictated, and the reason why they were received as truth is, because they proceeded from
the Spirit, therefore they are not the principal
ground of truth." The authority which early
Friends attached to the Scriptures was the authority
of truth.
In the matter of worship the Friends have
always taken advanced ground. They insist that
public worship is a socialized attitude, and may be
and often is unaccompanied by an outward expression. The unity of the assembled worshipers is the
unity of the Spirit. They hold, however, that there
may be and usually is, the socialized act which
expresses the worship, but it is the socialized attitude, under the influence of the Spirit, which
controls the socialized act and not the act which
controls the attitude. The ministry in these meetings for worship has been held to be largely prophetical in character and not confined to the male sex.
This kind of preaching may be described as speaking
spiritual messages of exhortation and comfort with
warm feelings of Christian love and under the influence of the Holy Spirit. In recent years more
attention is being given to the teaching and pastoral
functions of the ministry.
16

Early Friends as well as those of recent years
believed that a correct exegesis of the New Testament failed to show that any burden of ceremonial
appointments in the form of ordinances was ever
authoritatively imposed on the Christian church.
I confess to a complete sympathy with this view,
but not being an exegete, I waive for the present
this feature of the question of ordinances and address myself to another phase of the same question.
The use of ceremonial appointments as ordinances, we believe to be incompatible with a belief in
an immanent Christ. I can conceive of how those
who believe that Christ left the earth and has gone
to some far-away, unknown country from whence
He is expected to return in the Father's own good
time, I can conceive, I say, of how such persons
might by searching find what seems to them a
sufficient basis for using the ordinances as symbob
or memorials, but for an individual or a society of .
individuals who know that Christ lives within them
today and every day, a memorial becomes meaningless and a fixed symbol becomes as useless as to try
to satisfy hunger by eating the painted loaf at a
bread shop. Were it possible for me to have my
wife at my side all the day and every day, what
need should I have for her photograph? That
which gives value to a photograph is the absence
of the thing photographed.
But again, in addition to a belief in the Christ
Within, the instinctive desire for peace and unity
makes for the Quaker another insuperable barrier
to the practice of the ordinances. Is it possible
to conceive of Jesus Christ, who prayed for His
followers that they might all be one as He and His
Father are One, is it possible that He would establish ordinances, the value of which could be only
incidental, and yet which He must have known
would be a chief source of strife, division and, at
17

times, bloodshed, in the Church He loved?
Moreover, the practice of the ordinances does
not give rational expression to the religious life.
Ritualism, which is involved in the use of the ordinances, tends to confine the expression of the
religious experience to certain fixed channels which
are of questionable intrinsic worth and which are
liable to be substituted for pure and undefiled
religion. If the Quaker should need symbols or
memorials, he can find far more fitting ones in the
nekrosin and stigmata of which Paul speaks, that
is, the showing forth of the death (the protracted
death) which Jesus underwent in God's service, and
the bearing about in the body the marks of His
sufferings. Translated into simple language this
means to the Quaker, living the life that Jesus
lived; this is the only imitation of Christ that fa
worthy to be used in honoring Him, the Savior of
men. No sacred ceremony nor ancient ritual, should
ever, even in a small degree, usurp its place.
This brings us to the basis of Quaker conduct.
The Christ within is the same Christ who lived by the
"Syrian sea;" but living now amidst the conditions
of present day life. Just to the extent that we give
Him control of our lives will we be enabled to live
amidst present day conditions the life which He
lived in Galilee and Judea. In so far as the Friends
have heeded this "still, small voice," just so far
have they made good their reputation for high moral
character. In fact, it has carried them beyond the
current moral standards of the day. Though living
in an imperfect world, they must live as though the
Kingdom of Heaven had come. They must live as
children of the Kingdom.
To them the way of
Truth and the way of Peace are the way of Life.
Truth speaking is not only important on certain
occasions, but is of the highest importance on all
occasions. Taking or administrating an oath, from
18

its very nature, implies the possible propriety of
lying when not under oath. Jesus truly said, "Let
your s.peech be yea, yea; nay, nay, and whatsoever
is more than these, is of the evil one." The implication of a curse in oath taking seems to the Quaker
to be unchristian in spirit.
While the maintenance of a consistent attitude
on the subject of peace has at times cost the Quaker
pacifist much hardship and suffering, perhaps at no
time more than in recent years, yet the net result
has usually been that the conscientious objector
has been led to discover an even firmer foundation
for his faith and to make a more daring surrender
to the call of human need. Our own poet, Whittier,
many of whose poems are a modern interpretation
of Quakerism, writes of this:
"Torn apart, and driven forth
To our toiling hard and long,
Father! from the dust of earth
Lift we still our grateful song!
Grateful, that in bonds we share
In thy love which maketh free;
Joyful, that the wrongs we bear,
Draw us nearer, Lord, to Thee!"
Some prominent writers classify the Quakers
with anarchists as a menace to the nation. This
idea must come either from a wrong notion of what
the Quakers stand for, or it is the result of a conception of national life that has been nursed upon
the ideals of the later mediaeval times. I believe
that I am justified in saying, but with all humility,
that no more loyal class of citizens can be found in
any country than the Quakers, yet we boldly announce as our conviction and the basis of our
practice, that all war is wrong and that no war is
justifiable. Of the many reasons given to substantiate this position, I will name four.
First, when I take the life of my fellow I am
19

taking that which I cannot restore. True, I honestly
believe that I am right and he is wrong, that my
country is right and his is wrong, but I am finite
and it is possible that when all the issues are in,
exactly the opposite will be shown. Moreover, granting that it can be positively known that my enemy
is wrong, I have, nevertheless, so far as my knowledge of him is concerned, destroyed the only thing
upon which the Christ within him could operate in
order to lead him to a higher life. Such an offense
is far too serious for the preservation of a mere
institution to justify its perpetration, though that
institution be the government itself. The "divine
right of government" is rapidly being relegated to
the scrap heap where lies the "divine right of kings."
A government must justify its right to exist by it:i
righteousness and not by an appeal to arms.
Second, war is not only wrong in act, but it is
wrong in attitude. Can a man dedicate himself to
planning the destruction of his fellow men and yet
love them as his own soul? Or can he engage in
human slaughter and not be brutalized just to the
extent that he gives his attention to those things?
It is psychologically impossible for a man to ruthlessly put out of existence that which he loves.
The military man is no more exempt than the hangman from the law that each is influenced by the thing
to which he attends. The enormous mass of miserv
and guilty produced by war flings back its dark
mantle upon the warrior.
Third, the driving force in Quaker life is fellowship- a fellowship with God, who is real, and whose
very nature is love- a fellowship with man, whose
essential nature war violates. The implications of
this position are very far reaching and would seem
to prepare the Quaker for a place of wholesome
leadership in guiding the processes of drastic readjustment in economic, social and political life made
20

necessary because the world is "out of joint." The
way of life which is so compelling in its sanctions
as to make it impossible for the Quaker to go to war
is in no way founded upon an egotistic individualism
which ignores those corporate aspirations commonly
called public sentiment. While the Quaker recognizes himself as a part of the common life of the
world, yet his fellowship with man must be tempered
and guided by his fellowship with God, and no tyranny of majorities nor force of arms can take from
him the authority of this inward sanction.
Fourth,. there will be some who will grant all
the foregoing and yet will say that our position is
an impossible one. They ask, "What if your nation
should be overthrown, your home ravaged and your
wife and children murdered, would you not resist?"
The question is hardly a fair one. None of us knows
what he would do under such circumstances. We
devoutly pray that we may never be tempted. But,
after all, such a question is only the old cry of the
utilitarian, "if thou be the Christ, save thyself and
come down from the cross." Jesus might have saved
himself from the cross, but if he had he would not
have been the Christ. "Save yourself, save your
home, save your nation,'' is the cry today. Yes, save
them, but save as Christ saved himself, else you
crucify the Christ within and are guilty of the blood
of the Son of God.
Let no one deceive himself by thinking that the
heart of Quakerism is a negation. The refusal of
the Quaker to join in certain conventional practices
has its origin in a positive message. The Spirit
which prompts the displacement of dead forms and
ceremonies will first impel the believer to serve the
living God. The principles which forbid the cheapening of veracity will first press upon us the importance of- truth speaking. The love which will not
allow us to take human life under the most provoking
21

circumstances, will first constrain us to the highest
sacrifice, the noblest effort, the most unremitting
toil for human betterment.
What, then, is the future of Quakerism? I
leave the question with you. The feeling of many
members of Friends is voiced in the oft-quoted words
of one of its youthful prophets:
"There is room yet for a fellowship, an inclusive
in its tender sympathy, drawn close fo the loving
bondage of sincerity and truth, for a noble simplicity
of life and manners, rich in true culture and the
taste born of knowledge, for a freedom that scorns
the flummeries of rank, the perquisites of pride,
because it knows the worth of manhood and loves the
privilege of friends, for a simple worship, homely
and informal, because intimate and real.
"Climb Pendle Hill with Fox and see once more
a great multitude to be gathered, enter in spirit the
dungeons of the past and learn why they were
palaces, and the bolts precious jewels, repeat again
with Naylor his tender words, and in the spirit of
his message face the future that lies before you.
'There is a spirit that delights to do no evil, nor to
revenge any wrong ______ its crown is meekness,
its life is everlasting love unfeigned, it takes its
kingdom with entreaty and not with contention,
and keeps it by lowliess of mind.' "
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